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Collected Abstracts

Reminding the Scholars What It Means to Be Muslim: Themes of Religious Identity and
Diversity in the Poetry of Sana’t of Ghaznah

— Nicholas Bolyston —

The genre of antinomian mystical lyric poetry, used by Persian poets through the centuries to
criticize the attachment to the letter of the law rather than the spirit, emerges in the work of
Sana’1 of Ghaznah (d.1131). However, Sana’1’s closest associations were not with Sufi circles
but rather with the ‘ulama and orators of Khurasan. Furthermore, Sana’t’s critiques of the
‘ulama are not limited to this stylized genre, but rather take diverse forms across his oeuvre. In
this lecture I approach Sana’1’s critique of the ‘ulama across the genres of his poetry, situating
it within the social and religious contexts of early 12th century Khurasan. By focusing on
themes of religious identity and otherness in his work 1 will explore how Sana’1 brought a

rigorous mystical and ethical critique of the ‘ulama into their own circles.

Between Reform and Bigotry: the Gunabadi-Ni‘matullaht Silsila
in Two Early Twentieth-Century Anti-Sufi Works

— Dr. Alessandro Cancian —

The Radd al-siufiyya (Refutation of Sufis) became a sub-genre of Shi‘ite religious literature
during Safavid times, mainly animated by groups of religious scholars from Isfahan, Qum and
Mashhad. The trend continued, under a number of pretexts well into the Qajar era, down to the
20™ century, and continues today. This polemical verve has been directed to both Sufi practices
and ideas, alternatively considered heretic, extremist, only mildly Islamic, potentially leading to
agnosticism or the abandonment of the Shari ‘a, or representing a threat to the authority of the
‘ulamd’. As much as Sufism was and is a multi-faceted phenomenon, whose boundaries are not
always easy to define, so is anti-Sufism. In this essay, I will present and examine two anti-Sufi
works coming from authors with different backgrounds, the Exposé of the Mystery (Raz-gusha),
by an ex-Ni‘matullahi master who disowned his Sufi allegiance, ‘Abbas ‘ Alt Kaywan Qazwini
(d. 1938); and The Truth of Mysticism (Haqigat al- ‘irfan) by the mujtahid Sayyid Abii’l Fadl
‘Allama’ Burqi‘t (d. 1993). In doing so, I will specifically focus on the way the two authors
have represented Gunabadi-Ni‘matullahi personalities, ideas and practices.

When the Paradigm Breaks: Sufis and the ‘Ulama
in Seventeenth-Century Central Asia

— Prof. Devin DeWeese —

For a good part of its history in the Islamic era, Central Asia offers a distinctive contrast to the
pattern of antagonism and hostility that often existed between Sufis and the ‘ulamad; it would be
misleading to suggest that these two groups had, instead, a symbiotic relationship, or simply



amicable relations, because for much of the 16th, 17th, and even 18" centuries, the Sufis were
the ‘ulama, and vice-versa. This pattern, indeed, can be traced somewhat earlier, and persists
with only partly altered circumstances during the early 19" century. The reasons for this
‘coincidence’ of Sufi and juridical identities are not altogether clear; they may lie in the shared
response, generally, of Sufis and jurists alike to the challenges of the Mongol conquest and the
ideology of Chinggisid rule—which began a half-century earlier in Central Asia than elsewhere
in the Muslim world, and extended far later (at least to the middle of the 18" century), or in the
specific contrasts in the ways particular Sufi communities responded to Mongol rule (which
served to ‘internalize’ the Sufi- ‘ulama tension within the world of Sufi groups more broadly—
1.e., the tension between the Yasavi and Nagshbandi traditions—and thus ensured that criticism
of particular Sufi views or practices came chiefly from other Sufis), or in internal patterns of
training and organization that favored initiatic and instructional continuities within social
networks framed chiefly in familial terms. What is clear, however, is that despite earlier
patterns of hostility between Sufis and the ‘wulama (e.g., Sufi reactions to the persistence of
Mu‘tazilf strength in at least one region of Central Asia, down to the 14™ century), and despite
the emergence of hostility toward certain practices linked with Sufism among some learned
circles in Central Asia during the 18"™ and 19" centuries, the often antagonistic relationship
between Sufis and juridical scholars encountered elsewhere in the Muslim world is largely
absent from Central Asia during the 16" and 17™ centuries; it is difficult to find, during the 16™
and 17" centuries, active participants in the enterprise of the ‘wlama in Central Asia who were
not also linked initiatically with one (or more) of the three major Sufi orders active in the
region—the Nagshbandi, Yasavi, and Kubravi tarigas.

This lecture will explore the shared Sufi- ‘@lim identities of several figures in 17"-century
Central Asia, a period for which studies of Sufi groups and of intellectual history more broadly
are quite sparse; for some it is still possible to delineate the two distinct spheres of their
activities—i.e., the Sufi careers of the ‘ulamd, and the activities of Sufi shaykhs in the realm of
the ‘ulama—>but in other cases even this distinction seems to lose significance. In particular, it
will examine various groups and individuals active in Bukhara during this period, including
especially the circles associated with Kamal al-Din Faghanzavi and Muhammad Sharif
Bukhari.

‘Auspicious Events’? The Suppression of the Bektasi Tarikat in 1826
— Roderick Grierson —

The debate that led to the suppression of the Bektasiye in 1826 represents the most dramatic
confrontation between the ulema and any of the Ottoman tarikats during the nineteenth century.
It also implicated tarikats such as the Naksibendi, Halveti, and Mevlevi, and it transformed the
relationship between ulema and tarikats in general until the collapse of the Ottoman Empire
almost a century later.

The decision to suppress the Bektasiye is often misunderstood because the religious nature
of the dispute has been seen as little more than an excuse or disguise for agenda that were
fundamentally political, economic, or military. The lecture will therefore reassess its
significance, explaining why contemporary documents that were used to justify the execution
or exile of Bektasi shaykhs and the destruction or confiscation of Bektasi tekkes as a defence of
Ehl-i Stinnet should be taken seriously rather than ignored or reinterpreted.

I shall therefore provide a brief summary of the events of 1826 so that they can be
understood by participants in the conference whose expertise lies elsewhere. I shall present in a
handout, and in the published version of the lecture, modern transcriptions and English



translations of the hatt-1 hiimayun that defined the Bektasiye as miilhid and justified the
suppression of the tarikat. I shall explain the problems that have resulted from an uncritical
reading of the official chronicles of the period, such as Uss-i Zafer, Tarih-i Cevdet, and Tarih-i
Liitfi. 1 shall examine the reasons why a tarikat that had been established and supported by the
Ottoman state was finally denounced by the most prominent ulema as heretical, and I shall
discuss the lasting impact of the suppression of the Bektasiye on other tarikats throughout the
final century of the Ottoman Empire

At the end of the lecture, I shall ask why the events of 1826 resemble controversies or
disputes in Iran and elsewhere. In other words, I shall consider what seems to be characteristic
of a general tension or hostility between ulema and tarikats and what may have been specific to
the Ottoman Empire, especially to the Ottoman Empire during the nineteenth century.

Situating Sufism in Islamizing Anatolia in the 14" & 15™ Centuries)
— Prof. Ahmet T. Karamustafa —

Between the definitive weakening of Byzantine control over it following the Battle of
Manzikert (1071) and its almost total incorporation into the Ottoman Empire during the last
quarter of the fifteenth century, Anatolia was a politically fragmented land with an extremely
complicated and diverse population. Inhabited by city-dwellers, villagers, and nomads —many
of them immigrants or sojourners— from different ethnic, linguistic, and religious backgrounds,
this geographically heterogeneous peninsula was also the stage, during the period in question,
for the twin processes of Islamization and Turkicization that ultimately altered its cultural
topography in lasting ways. Sufi forms of especially Persianate Islam played distinctive and
determining roles in these intertwined processes in practically all social and cultural settings,
but particularly among Turkish speakers. In this talk, I will explore the attitudes of some
prominent Turkish Sufis of the period towards the ‘ulama and other members of the learned
elite who often owed their elite status to their proficiency in Arabic and/or Persian, indeed in
works of Sufism in Arabic and Persian. The Turkish language works of such Sufi authors as
Yunus Emre (d. 13207?), 'Asik Pasa (d. 1332), Elvan Celebi (d. after 1358-59), Kaygusuz Abdal
(d. first half of 15™ century) and the brothers Yazicioglu Ahmed (d. 1466?) and Mehmed (d.
1451) display a full spectrum of attitudes towards scholars and scholarship, ranging from
explicit rejection to avid espousal; as such, these works provide us with the opportunity to
situate Turkish Sufis who functioned in the Turkish vernacular into the larger historical context
of Islamic cultural history of Anatolia in particular and Sufi history in general. In the process, 1
hope to identify and describe in broad strokes the fault lines that often ran between Sufis who
expressed themselves primarily, even exclusively, in the Turkish vernacular and other Sufi and
non-Sufi Muslim learned elites who foregrounded their expertise in Arabic and Persian instead.
The ultimate goal, which I am pursuing in a larger book project, is to lay bare the contours of
early Turkish vernacular Islam.

Wisdom in Controversy: Bayazid’s Challenges to Others and Himself
— Dr. Annebel Keeler —
It is said that the much-loved but controversial 3"/ 9" mystic Abii Yazid al-Bistami (popularly

known as Bayazid, d. 261/875) was banished from his home town seven times during his life.
Farid al-Din ‘Attar (d. 618/1221), in his hagiographical work, the Tadhkirat al-awliya’,



explains that this was because things that Bayazid said were beyond the comprehension of the
‘exotericists’ (ahl-i zahir). No doubt ‘Attar was here referring to Bayazid’s notorious ecstatic
utterings (shathiyyat), such as ‘Glory be to me, how great is my majesty!’ (subhani ma a
‘azama sha 'ni), or his replying to the question ‘What is the Throne?’ with the answer ‘I am the
Throne’.

We might assume that by ahl-i zahir Attar had in mind the scholars of outward knowledge,
that is, knowledge pertaining to the shari‘a, theological belief and so on. Indeed, in the
collections of reports about Bayazid’s life, we read of various occasions when he was criticised
or questioned closely by an individual scholar ( ‘a@lim) or jurisprudent (fagih), and of Bayazid’s
rejoinders to such objectors. Moreover, we find among these reports several derisory comments
that Bayazid made about such scholars, as when he said, ‘People take their knowledge from the
dead, but I take my knowledge from the Living, who never dies’; or ‘The mystic (‘arif) is
above [the level] of what he says, while the scholar ( ‘alim) is below the level of what he says;
[...] the mystic only looks at his Lord, while the scholar only looks at his nafs.” But scholars
were not the only religious group to be mocked and challenged by Bayazid; we find him also
targeting ascetics or renunciants (zuhhdd), in particular, as well as devout worshippers
(‘ubbad), pious Qur’ an reciters (mutaqarri’iin) and even mystics (‘urafa’) — anyone, in fact,
who turned their practice or state of being into a veil, or who made claims for themselves.

This might seem paradoxical, given some of the audacious claims that are reported from
Bayazid, as for example: ‘My punishment is more severe than His [God’s]’, or ‘My banner is
greater than his [the Prophet’s]’. Such sayings, however, may be offset by his numerous
statements of self-reproach, such as his repeatedly expressing the feeling that after long years
of devotion and self-mortification he still finds himself to have a polytheist’s girdle (zunnar)
around his waist. Not surprisingly, ‘Attar includes many such sayings in his biography of
Bayazid, perhaps to counterbalance the controversial ones, even though he does provide
explanations for the latter.

In this paper, I shall draw on some of the earliest sources on Bayazid’s life, namely the
Kitab al-Luma* fi tasawwuf of Abu Nasr al-Sarraj (d. 378/988), the Kitab al-Nir min kalimat
Abt Tayfur of Muhammad b. ‘Ali al-Sahlagi (d. 476/1084), as well as later ones such as the
Tadhkirat al-awliya’ of ‘Attar and the Dastir al-jumhiir of Ahmad b. Husayn Kharagani (fl.
8"/14™ century), and examine ways in which he challenged, on the one hand, the ahl-i zahir
and others with his controversial statements and critiques, and on the other, himself through his
severe self-reproach and abasement. It will attempt to show how these were ways in which
Bayazid seems to have manifested doctrines that a century later were to become firmly
associated with the Way of Blame (Malamatiyya). 1t will also consider his numerous,
ostensibly blasphemous sayings (defined by Corbin as ‘paradoxes’). Were they all actually
shathiyyat, i.e. words uttered in a state of drunken ecstasy? Or did some of these constitute part
of a powerful spiritual rhetoric, one through which Bayazid taught his followers about a path to
God that was wholly uncompromising?

Isma‘ll Anqarawi on the Controversy of Music and Sama‘
— Dr. Bilal Kugpinar —

The seventeenth-century Ottoman State, as well recorded in the primary historical sources,
witnessed a great deal of tension and even confrontation between two influential rivalry groups
of the time, preachers and gnostics, on some of the crucial concepts and practices of the Sufis,
especially on Mawlawis’ use of musical instruments and performance of Samda ‘. Many people
from both sides had been involved in these confrontations at various capacities, either by giving



moral support with their regular attendance to their respective congregations and listening to
the discourses of their leaders or by composing books and treatises in defending their positions
and thereby providing justifications for their legitimacy from their vantage point. Isma‘il
Angaraw1 (d. 1631) was one of these prominent figures who, as we have shown in several of
our writings, not only single-handedly introduced Shihab al-Din Suhrawardi’s (d.1191)
philosophy of Illumination to the Ottoman intellectuals through his Commentary on the
Hayakil al-Nur, but also took active part in the defense of the most central ritual of the
Mawlaw1 Sufi Order, i.e. the Sama ‘. To this effect he composed at least two important treatises,
one Hujjat al-Sama* (The Proof of Samd ‘) and the other al-Risalah al-Tanzihiyya fi Sha'n al-
Mawlawiyya. These two works have already been studied by some of the researchers in Turkey
and made available in Turkish language. In this study we shall focus rather on how Anqarawi
dealt with this crucial issue, what sort of role he played during this critical period, and what
kinds of methods, sources and materials he employed in arguing and defending his position
against his opponents.

Who Opposed Whom?

— Prof. Hermann Landolt —

The lecture will begin with a few general reflections about the topic of opposition and polemics
in traditional Islam. It will first address the varieties of Sufi experience as opposed to the claim
that ‘all are one’ (as made, for example, by the author of Asrar al-tawhid). This question can be
approached on various levels, from institutionalized forms of behavior (adab) to such elevated
things as M.S. Hodgson’s ‘hagigat-mindedness’. This will lead to another question: was
‘hagigat-mindedness’ the privilege of the Sufis, or should we turn our attention to other factors
shaping Islamic culture, such as the ‘philosophers’ and the Ismailis—and their internal
differences or oppositions? These and related questions will be discussed more concretely by
examining the example of three pairs of ‘opponents’: Two authors of a book with the same title
(the Sufi Hujwirt and the Ismaili Sijistani); two thinkers of the same nishba (Abu Hafs
Suhrawardi and Yahya Suhrawardi); two influential thinkers of the Mongol period associated
with the same Sufi ‘order’ (‘Aziz-1 Nasaft and Simnani).




The Malamati Sufi Counterculture: Anti-clericalism
in Persian Poetry from Nizari to Jami

— Dr. Leonard Lewisohn —

Paradise is a place where no mullah can be found;
Mullahs’ frenzy and mullahs’ fury there are not heard.
Let the world be free of the mullahs’ furore

So no one need ever heed their hysteric fatwas!
Whatever city in which the mullah makes his home,
There, you’ll never find one single seer, one single sage.

—Dara Shikih

Sociologists have documented how during the 1960s-1970s a distinct “counter-culture”
emerged in many Euro-American societies. This underground yet publicly disseminated culture
espoused ecstatic and Dionysian values, was anarchic, romantic and anti-rational, scorning the
reverence for ‘law and order’ demanded by our modern technocratic civilization. It was
alienated from the work ethic and over-orderliness of mainstream society, being radically non-
conformist and anti-authority. The historical origins of the 1970s’ counter-culture are indefinite
and obscure, but many correspondences between the modern counter-culture movement and
both nineteenth-century English Romanticism and Renaissance Italy can be found.

In this lecture, I will argue that the doctrines of the School of Blame (maktab-i malamati) in
medieval Persian Sufi poetry shared much in common with the values and ideas of both the
1970s’ counter-culture and English Romanticism. On the one hand, the malamati counter-
culture espoused the ideals of a ‘religion of love’ which disdained to affiliate itself with—while
claiming to transcend—Iegalistic religion. The Sufis’ secta amoris idealized romantic
extremism (rindi), erotomania ( ‘ashigi), and advocated a spirituality of love, believing that
mortal beauty reflects and exemplifies divine loveliness, since only in the mirror of the former
the latter can be contemplated. The poets indulged in a carpe diem exaltation of sensual
pleasures, bacchanalian exuberance and antinomian excess. Their antinomianism, however,
was never simply ‘blasphemy for the blasphemy’s sake’, but rather it was a counter-ethic of
bacchanalian piety put at the service of Eros, the Sufi poets utilizing a galandari lexicon of the
profane to scoff at religious cant and sanctimony.

This poetic counter-culture was also intensely anti-clerical, lampooning all rites and rituals
relating to Shari‘a-oriented clerical Islam, mocking the sanctimonious fundamentalist puritan,
ultimately judging infidelity (kufr) as superior to displays of hypocritical ascetic piety. The
Persian Sufi poets who raised aloft the flag of this malamati Sufi counter-culture typically
glorified their “heresy” and filled their verse with invectives against the Judge (gadi), Preacher
(wa ‘iz), Puritan (zahid) and Jurisprudent (fagih), while overtly courting public blame, pursuing
notoriety and vaunting their ill-fame (bad-nami).

Focusing on the anti-clerical lexicon of ten key Persian poets of the fourteenth and fifteenth
century — Nizarl Quhistani (d. 721/1321), Amir Khusraw Dihlavi (d. 725/1325), Mahmid
Shabistart (d. after 737/1337), Awhadi Maraghi (d. 738/1338), Khwaju Kirmani (d. 742/1342),
‘Ubayd Zakani (d. 773/1371), Kamal Khujandi (d. 803/1400), Basati Samargandi (d.
814/1411), ‘Ismat-i Bukhara’1 (d. 829-30/1425-26), and ‘Abd al-Rahman Jami (d. 898/1492) —
in this lecture I aim to elucidate the key theosophical themes of this spiritual utopia inhabited
by the rogues, reprobates and renegades of the Persian Sufi counter-culture, and hopefully



explain what caused the grand Sufi sage and scholar Prince Dara Shikth (d. (d. 1070/1659) to
exclaim: “Paradise is a place where no mullah can be found.”

Victims or Rivals? Persecution of the Huriifis and its Possible Reasons
— Dr. Orkhan Mir-Kasimov —

‘I testify that this person is a Huriift, and his father was a Hurifi, and the HurtfT school is
wrong, and whoever belongs to it should be killed and his blood should be shed.” This
statement by a religious scholar at the anti-HurfT trial organised after the failed attack on the
Timurid prince Shahrukh in Herat in 830/1427 expresses the hostile attitude of the
‘mainstream’ Muslim clergy that is further attested in some bio-bibliographical works as well
as in historical accounts relating the persecutions and executions of the Hurtifis. What did the
Huriifis, a mystical and messianic group founded in the second half of the 8"/ 14" century by
Fadl Allah Astarabadi (d. 796/1394) do or say to elicit such an aggressive reaction? An answer
to this question will be sought through the reading of available sources, including Hurift
doctrinal and apologetic works as well as anti-HurtifT writings. These readings bring forward a
rather complex pattern of relationships between the Huriifis and the religious establishment. On
the one hand, the Hurtfl case underscores the fact that the hostile stance of the ‘official’
religious scholars was often not primarily due to purely doctrinal or theological disagreements,
but to political and intellectual rivalries. It is remarkable that some Sufi thinkers, such as Sa’in
al-Din Turka Isfahani (d. 835/1432) and ‘Abd al-Rahman al-Bistami (d. 858/1454) also
criticised the Hurifts while developing similar theories. On the other hand, after the death of its
founder, the Hurift movement ceased to be a homogenous body. Its doctrine received various
interpretations depending on regional groups and individual thinkers. Some of these groups
may have developed antinomian attitudes which were not explicitly contained in the original
doctrine of Fadl Allah, thus attracting the disapproval of not only Sunni scholars, but also of
moderate Hurlifis. A particular case of the confrontation with the religious establishment partly
inspired by HurtfT tenets is the life and poetry of ‘Imad al-Din Nastmi (d. 820/1417—-1418).
Nasimi apparently combined Hurifi ideas with the ‘ecstatic’ form of Sufism represented by
Manstr al-Hallaj (d. 309/922), as well as the malamati kind of spirituality. This prominent
figure symbolises the courage and self-sacrifice of a mystic who rejects with disdain any formal
restriction in his passionate quest for ultimate enlightenment. The present lecture analyses the
diversity of polemical and apologetic exchange between Hurlifts and their critics.

Sobriety in a Drunken Universe: The Paradox of Junayd of Baghdad
— Speaker to be announced —

Known as the ‘Leader of the Tribe’ of Sufis’, Abt’l-Qasim al-Junayd (d. 297/910), is famous
for his extraordinary piety, self-restraint and careful observance of the Canon Law of Islam or
Shari‘a. Yet there lies a paradox at the heart of his thought. The remark by Ja‘far al-Khuldi (d.
348/959), a disciple of Junayd and one of the main transmitters of his sayings, draws our
attention to this paradox. “Junayd,” he asserted, “made a synthesis of knowledge ( ‘ilm) and
mystical consciousness of states of being (kal).” Khuld1’s remark is, I think, very telling from a
socio-religious standpoint. On the one hand, Junayd was the founder of one of the main currents
of Sufism, namely the ‘School of Sobriety’ (sahw), and on the other hand, he managed to
maintain and cultivate friendly relationships with exoteric clerics and the official legalist circles



during one of the most difficult junctures in the entire history of Sufism, in which pressure on
and persecution of the Sufis at the hand of formalist Shari‘a-minded legalism side was at its
peak. In the intensely charged anti-Sufi political atmosphere of late ninth and early tenth-
century Baghdad, the paradox — and genius — of Junayd lay in his successful unification of
‘knowledge’, which addresses the outward, worldly concerns of the exoteric class of Muslim
clerics (‘ulama’ al-zahir), with the Sufis’ focus on their état d’ame or ‘mystical consciousness’
(hal), that is, the interior life of spiritual practice and experience.

Junayd, it may be recalled, was an iconic figure in ninth and tenth century Sufism. His
theosophical vision was unlike none of the Sufis of his day and age, and his statements about
his fellow Sufis and their views about him reveal substantial differences between them. The
very epithet: ‘Peacock of the Theologians’ (faviis al- ‘ulama’) given him by his contemporaries,
attests in a way to his sense of superiority to his peers, if not self-righteousness. He managed
not only to leave a significant legacy of written works behind, but sustain until the day of his
death the central paradox of his life: the union of opposites between esoteric and exoteric
approaches to the spiritual practice.

Although Junayd refused to don the garb of the Sufis, he remains one of the creators of their
cryptic terminology, the famous lisan al-ishara or ‘Language of Symbolic Allusion’ of the
Sufis, later to be adopted and perfected by major figures in the history of Islamic mysticism
such as Mansiir al-Hallaj (d. 304/922) and Abii Bakr al-Wasiti (d. 319/931). In fact, this cryptic
symbolic language served Junayd well, for by using it he kept the company and maintained
friendships with the major mystics of his day and thus, in HujwirT’s (d. btwn. 465-69/1072-76)
words, “stayed free from trouble and calamity”—the abstruseness of his diction being far over
the head of ordinary religious scholars and exoteric clerics. He thus paradoxically maintained
his own position among the official religious elite of medieval Baghdad, and attained fame in
subsequent centuries as one of the greatest Sufis of any day and age.

Sufis, Shahs and Mullas: A Consideration of Considerations
of the Anti-Sufi Polemic in Seventeenth-century Isfahan

— Dr. Andrew Newman —

This paper will suggest that a rehistoricization of the traditional understanding of the anti-Sufi
polemic in 16™ and, especially, 17" century Safavid Iran may cast new light on this polemic
generally, and its leaders and its targets in these years particular.

This rehistoricization process will entail the re-examination some of the key texts in the
polemic produced over the period, some of that polemic’s key events and various of the
paradigms that continue to be referenced, and have long been valued, in discussions of later
Safavid Iran and that polemic in particular. The latter include the ‘Isfahan School of
Philosophy’, the migration of large numbers of Arabic-speaking scholars to Iran, the role of
religious discourse in the ‘decline’ of the Safavids and the ‘decline’ itself. The discussion will
also compare/contrast the discourse between the sixteenth and the seventeenth centuries. In the
process, a variety of other dynamics and methodological approaches — for example, urban/rural,
elite/subaltern, literate/illiterate — will also be referenced.

Essentialist paradigms continue to be referenced in explanations and discussions of the
Safavid-period polemic and, by extension, those on offer in later periods as well.

Following on the above discussion, the paper will consider the degree to which reference to
essentialist or more historically-specific, particularist factors are equally as, if not more, useful
in discussions of trends and events in the late-Safavid period polemic. What do the latter reveal
about both the nature and, perhaps as interestingly, the extent of that polemic — especially in



comparison with other ‘debates’ that can be observed to have occurred over this important
period of Iran’s modern history — that have not been taken into account in discussions and
explanations thereof offered in the literature to date? What, for example, would be the features
of a discussion that resituated this polemic within the context of both broader historical trends,
including the period’s several other polemics, and a very wide range of specific events of the
period? What implications does such an approach have for discussions about post-Safavid
Iranian history?

Who Were Ibn al-Jawz1’s “Deluded Sufis”?
— Prof. Erik S. Ohlander —

A well-positioned and influential religious scholar of sixth/twelfth-century Baghdad, the
Hanbalite jurist, traditionist and preacher Ibn al-Jawzi (d. 597/1200) was a figure whose life,
career, and literary output vividly represented what the great American historian of Islam
Marshall Hodgson referred to as jama ‘7-sunni sharia-mindedness. A prominent and
consequential form of socio-religious identity, sentiment, and praxis which was widespread
throughout the central and eastern lands of Islam in the late Abbasid period, the sharia-minded
jamd T-sunni conceptualization of the meaning, place, nature, and role of both the Islamic
dispensation and the community which was constituted by it was one which posited a type of
exemplarism in which the Sunni ulama, as a self-constituting and self-policing sodality
(supported largely by state actors through oftentimes decidedly public mechanisms of social
validation), envisioned themselves as the corporate body par excellence of the umma, “heirs to
the prophets” (wurrath al-anbiya’) who took it upon themselves to tend to the soteriological
needs and desires of the Muslim masses.

Deeply informed by this conceptualization, Ibn al-Jawzi’s oft-cited heresiography The
Devil’s Delusion (Talbis Iblis) takes to task diverse competitors—imagined or otherwise—to
the Sunni ‘ulama’s comprehensive claims to religious authority. Among the various sodalities
taken to task in this work are those who Ibn al-Jawzi identifies as the sifiyya (“Sufis”), a group
whom he censures on both doctrinal and ritual grounds, accusing them of not only leading
themselves astray, but more significantly corrupting the umma through gaining sway over its
more innocent or gullible members. But who, exactly, did Ibn al-Jawzi have in mind when he
spoke of the siifiyya? Looking to answer this question, this paper probes the idea that the author
had very particular and specific contemporaries in mind, his critique of the siifiyya as a
corporate body being rooted in certain intra- and inter-communal tensions resulting, in large
part, from the increasing influx into Baghdad of Persian-speaking Sufis and ‘u/amda from points
east over the course of the later fifth/eleventh through the end of the sixth/twelfth century. This
influx, as is recoverable from the standard prosopographical and annalistic literature, occurred
in such a way that both patronage networks and urban neighborhood alliances in Baghdad
appear to have witnessed shifts which may have been perceived as disempowering by
indigenous religio-scholarly elites such as Ibn al-Jawzi. In depending largely on the goodwill of
fickle state actors whose fidelities were often open to change (due to matters of political
expediency or otherwise) competition for patronage amongst the religious classes of the time
was keen, something which was especially the case in the city of Baghdad in the waning days
of the Abbasid caliphate. As the sixth/twelfth-century drew to a close in particular, Persian-
speaking émigré Sufis—from wandering antinomian dervishes to more socially respectable
Shafi‘ite-Ash “arite Sufi scholars and all those in-between—appear to have increasingly found
themselves at odds with Baghdad’s Hanbalite establishment. Was this due simply to their
increasing presence in Baghdad’s public spaces being seen as a challenge to the claims of



religious authority maintained by well-positioned and state-supported sharia-minded jama -
sunni ulama such as Ibn al-Jawzi, or were other factors at play?

Keeping these observations and questions in mind, this paper looks to sketch out both the
general dynamics and specific details informing the composition of Ibn al-Jawzi’s
anathematization of the siifiyya in the Talbis 1blis, exploring the idea that this particular portion
of the heresiography might be read as being a specific denunciation of certain groups of Persian
Sufis and their champions rather than a generic deprecation of Sufism as such. In addressing
this matter, the paper will take into consideration the span of time from the emigration of
disciples of Abu Sa‘id b. AbT’l-Khayr to Baghdad in the mid-fifth/eleventh century up to the
case of arrival of Awhad al-Din Kirmani in the first quarter of the seventh/thirteenth, situating
Ibn al-Jawz1's polemic in the very center as a particularly visible reaction to a broader pattern of
movements associated with shifts and changes in religious conceptualization and practice on
the eve of the Turco-Mongol irruption and the beginning of the Later Middle Period of Islamic
history.

Conflicts between Jurists and Ni'matullaht Sufis in the Qajar Era
— Speaker to be announced —

The conflict between Sufis and the Shi‘ite jurists (fugahd) was a salient characteristic of
Qajar Persia (1779-1925) that had a long history behind it. Due to clerical persecution, from the
middle of the Safavid era (1501-1722), the majority of the Persian Sufi Orders fled Persia and
migrated to India. At the end of the Zand dynasty (1751-74), Rida ‘Ali Shah Deccani (d.
1214/1799) appointed Sayyid ‘Abd al-Hamid Ma‘stim ‘Alt Shah (d. 1212/1797) to propagate
and revive the spiritual teachings and philosophy of Ni‘matullahi Sufism in Persia. Ma‘stim
‘Al1 Shah and his most influential disciple, Niir ‘Alt Shah (d. 1212/1797) played significant
role in the revival of Persian Sufism, although their activities were met with harsh persecution
from Shi‘ite clerics.

Some of these Shi‘ite jurists held key positions in the religious establishment and were
supported by the Qajar monarch, and were therefore able to convince the monarch and royal
court to take hostile action against the Ni‘matullahi Sufi masters, leading to their banishment
and harsh persecution. At the same time, other Shi‘ite scholars were inspired by the revival of
Sufism in nineteenth-century Persia to become initiated into the Ni‘matullahi Order. Being
educated in Shi‘ite theology and law and from the clerical class of society, some of these
initiates who had the spiritual aptitude later became appointed as spiritual guides. Their clerical
background also enabled them to serve as moderators in the conflict between the Shi‘ite doctors
of law and Sufis, thus lessening the persecution of Ni‘matullaht Sufis.

This lecture provides in the first place an overview of the history of conflicts between Sufis
and Shi‘ite clerics in pre-modern Iran and, in the second place, reviews some of the key
juridical opinions held by the masters of Ni‘matullaht Order concerning Islamic exotericism.
By illuminating the historical background of the persecution of Sufism in Persia over the past
two centuries, it is hoped that the socio-cultural conditions to which contemporary Sufis are
subjected today in Iran will be better understood.



Friends or Foes?: Sufi-Mullah Relations in Ibn Jawzi’s Talbis Iblis
and the Hagiography of Awhad al-Din Kirmani

— Dr. Lloyd Ridgeon —

Awhad al-Din Kirmani (d. 635/1238) is known as one of the most controversial of Sufis who
engaged in the practice of shahid bazi, or contemplation of God through medium of the human
form. This was a practice that to a certain extent had become ritualised among Sufis who strove
to contain it within the controlled setting of the khanaqah during sessions of listening to music
and poetry (sama‘). Yet this attempt to domesticate the practice of shahid-bazi within the
setting of the sama‘ ceremony was not accepted by all Sufis; indeed, many were extremely
cautious of the practice. There were also some clerics who were particularly critical of these
practices, none more so than Ibn al-Jawzi, whose Talbis Iblis included substantial sections in
which he castigated those Sufis who promoted shahid-bdzi. This lecture will assess the kinds of
criticisms featured in Ibn al-Jawz1’s work, which are all the more relevant to an understanding
of Kirmani and his penchant for shahid bazi because the cleric died in 1201, just when Kirmant
would have been gathering his own circle of disciples.

It is unfortunate that little is known of Kirman1’s life, and it is difficult to piece together his
worldview because he left no systematic treatise of his views. However, this talk will examine
Kirmani’s shahid-bazi with reference to an anonymous hagiography, entitled Managib-i Awhad
al-Din Hamid Ibn Abi’l-Fakhr Kirmani, which appears to have been written in the generation
after Kirmani’s death. The hagiography is of particular interest because in it there does not
appear to be a dichotomy between Sufis and clerics, that is, they are not always mutually
antagonistic. There are several incidents in which the clerics (or those who specialised in the
more formal dimensions of Islamic learning) recognise Kirmani as an inspired Shaykh. At the
same time, there are incidents in which Kirmani appears to acknowledge the limitations within
his practice of shahid-bazi. All of this serves to complicate the simplistic assumptions and
arguments of Ibn Jawzi.

A Critical Examination of Influential Religious Groups in Eighteenth-Century India
Derived from Mystical Persian Writings

— Neda Saghaee —

Historically, there have existed undeniable clashes between mystical and orthodox Islam. Sufis
and mullahs criticize each other, with each side claiming to be the authority in Islam and
representing the only true Islam. Sufis who were persecuted as heretics and many of them were
executed for heterodoxy, in their books and treatises, deplored orthodox adherents and viewed
them as being oblivious to religion and spiritually blind. This lecture focuses on this tension in
Persian texts by selecting a particular works from Muhammad Nasir ‘Andalib (d. 1759) who
was resident in Delhi. He wrote the masterpiece, Nala-ye ‘Andalib, an allegorical story, and a
treatise entitled Hush-Afza, which uses the symbols of chess to convey its messages. My lecture
is restricted to the eighteenth century, at the time of the collapse of the great Mughal Empire,
and in the midst of linguistic reforms from Persian to Urdu. Also current were the attempts of
Sufis to preserve their interpretation of Islam which was against every aspect of corruption in
religion. Analyzing the historical and religious contexts, this lecture makes some basic points
about ‘Andalib’s critical opinions based on his redefinitions of true Islam, the purification of
Sufism, and the reorientation of theology and jurisprudence. The analysis presented here
focuses on ‘Andalib’s criticism of conflicts within the Muslim community, as well as his views



of influential religious groups involving worldly mullahs, deviant jurisprudents, skeptical
theologians and ascetics who all imagined themselves to be the heirs of the Prophet. He lists
many disputes, different interpretations of Islamic creeds and skepticism, or in his words,
“never-ending doubts.” ‘Andalib’s criticism demonstrates his aim to solve the most intricate
problems of the time regarding the need for the restoration of Islam.

Anti-Sufi Polemics in Early Qajar Iran: Aqa Muhammad Bihbahanit
(d. 1801) and his Risala-yi Khayratiyya

— Dr. Oliver Scharbrodt —

With the revival of the Ni‘matullaht Order in late eighteenth-century Iran, the confrontation
between usili ‘ulamd’ and Sufis gained new momentum. While the relationship of official
Iranian Shiism towards organised Sufism had been strained since the rise of the Safavids, the
firm establishment of wusii-ism among Shii ‘ulama’ and the Sufi revival in the late 18" century
initiated a polemical discourse between both groups over the definition of religious orthodoxy.

This paper discusses the earliest manifestations of usili anti-Sufi polemics at the turn of the
nineteenth century by focusing on the writings and activities of Aqa Muhammad Bihbahani (d.
1801) who was one of the fiercest anti-Sufi ‘Alim of early Qajar Iran and earned the epithet
‘Sufi-killer’ (sifi-kush) for his implication in the murders of several leading Sufis. In his major
anti-Sufi polemic, Risala-yi Khayratiyya, he anathematised Sufis and Sufism and provided the
religious justification for their persecution. The branding of Sufis as standing outside the pale
of orthodox Shi‘ism in his treatise will be discussed which proved to be instrumental in shaping
anti-Sufi discourse in Qajar Iran.

The writings and activities of Bihbahant give evidence of the polemical discursive struggle
over the definition of religious orthodoxy in early Qajar Iran. Bihbahani’s anti-Sufi writings
and activities were, however, not solely concerned with definitions of religious orthodoxy. He
and other usuli ‘ulama’ competed with Sufis over patronage by the young Qajar dynasty. For
this reason, Bihbahani corresponded with members of the Qajar court, including Fath ‘Al1
Shah, in order to gain political support for his anti-Sufi stance. Thereby, Bihbahani played an
important role in the success of the usili ‘ulama’ in gaining patronage by the young Qajar
dynasty which initiated the commitment of the Qajars to the usili brand of Twelver Shi‘ism.
The Sufis — with the exception of the reign of Muhammad Shah — were left in a marginalised
position, branded as heretics and religious dissidents by the religious and political
establishment.

Enemies of Mystical Love: Mullahs against Mystics
in Persian Mystical Poetry

— Dr. Ali-Asghar Seyed-Gohrab —

Listen to the tale of love from Hafiz and not from the preacher,
Although he has adorned his words with many arts.

Polemics between religious scholars and Sufis recur so frequently in Persian mystical poetry
that one can certainly speak of a popular topos. In this paper, I will examine how mystic poets
such as Sana’1, ‘Attar, Sa‘di, and Hafiz depict the religious figures distinguished variously as



wa ‘iz (preacher), mufti, faqih (jurisprudence) gadi (judge), as dramatis personae in their works.
The orthodox religious antagonism against mystical love is as old as Sufism itself but the
depiction of orthodox figures as dramatis personae in poetry probably starts with Sana’1, and
continues in the works of Persian masters in the succeeding centuries, who add new traits,
employing specific types of metaphors and imagery. On closer examination, one finds that
these poets treat the preacher, the mufti and the judge differently, allotting different character
traits to them, using novel metaphors, ingenious allusions and other literary devices.

The Sayings of the Shi‘ite Imams on Sufism

— Speaker to be announced —

The primary reference of the majority of those Shi‘ite clerics who refuted the validity of Sufism
are certain Shi‘ite traditions (Hadith) ascribed to the Shi‘ite Imams. Although these traditions
were apparently uttered by way of refutation of Sufism, one still needs to investigate the
authenticity of these traditions. Most of these sayings appeared in Shi‘ite texts written during
Safavid era, and there are no trace of them in early Shi‘ite texts. This lecture tries to investigate
these traditions by examining their contexts and contents. I will also explore the sources that
they were taken from so as to clarify the root of the historical animosity between Shi‘ite clerics
and Sufis.

Al-Hakim al-Tirmidhr’s Critique of Malamatis and Others
— Prof. Sara Sviri —

Al-Hakim al-Tirmidhi is one of the most prolific and original Muslim mystics of the 3rd/9th
century. He can hardly be named siifi, as he belonged to the Formative Period of Islamic
mysticism during which this term had not yet designated Muslim mystics at large.
Retrospectively, however, he became — though not unanimously — a distinguished member of
the Sufil hagiographic tradition. His main and lasting contribution to the Islamic mystical
culture is his doctrine concerning the Friends of God, the awliya °. This is evidenced, for
example, in Kashf al-mahjiub, in which the compiler, al-Jullabi al-Hujwir1 (d. ca. 465/1073),
discusses wilaya in the section devoted to “the Hakimis”, the followers of al-Hakim al-
Tirmidhi. Influential, though controversial, was al-Tirmidhi’s doctrine of “the Seal of the
Friends of God” (khatm/khatam al- anbiya’), an elevated figure that exists timelessly,
according to him, alongside the Seal of the Prophets (khatam al-anbiya’). It may well be that it
was this radical doctrine, with its Shi “ ite-like overtones, which had stirred up the hostility and
charges against him. This, as he recounts in his autobiographical text Buduww sha’n,
culminated in his temporary banishment from his hometown of Tirmidh.

Who were the accusers? What was the local politico-religious background for their
accusations? Rather than offer speculative answers to these questions, I wish to highlight al-
Tirmidh’s own critique against some of the spiritual and devotional trends of his time in the
regions of Khurasan and Transoxania. This critique he articulated clearly and explicitly in his
own writing without mincing words. It was particularly levelled against two trends: first, the
ascetics, zuhhdad (i.e., the wool - siif -wearers) and second, the malamatis, i.e. those among the
devotional groups in Nishapiir (then the capital of Khurasan), whose spiritual practices
revolved around incurring blame on their selves.



These two trends reveal polar attitudes in the arena of efforts (mujahada, mujahadat al-
nafs). The ascetics practiced self-denial by means of conspicuous acts such as wandering,
fasting, begging and the like. Conversely, the so-called malamatis exerted effort in hiding all
traces of spiritual behaviour. Thus they shunned practices such as wearing special garments,
audible dhikr, listening to music (samda ‘), indulging in ecstatic manifestations and the like.
Some of them went as far as exhibiting blameworthy acts in order to avoid any praise and
prestige. Hence their name.

What initiated al-Tirmidh1’s critique of these polar trends and of those who upheld them?
What does it say about the religious and spiritual scene in his time and place? What
implications, if any, did his critique bear upon later generations of Muslim mystics? I shall
elaborate on these themes in my presentation.

Enraptured Sufi or Shi‘ite Philosopher: Majdhuib ‘All Shah, Champion of Theological
Reconciliation between Sufism and Shi‘ism

— Dr. Reza Tabandeh —

Majdhiib ‘Alr Shah (1172/1759-1238/1823) was one of the greatest Ni‘matullaht masters who
flourished during the Qajar dynasty. He became master of the Ni‘matullaht Sufi Order after a
crucial period during which previous masters had succeeded in rapidly spreading their mystical
and ecstatic beliefs all over Persia and converting a large mass of the populace to Sufi
teachings. These masters accomplished this despite all the opposition and persecution that they
had faced from fundamentalist Shi‘ite clerics, who were politically and socially the most
influential class in Persia. The clerics had always been able to turn the political powers against
the Sufis to a certain extent, such that Aqga Muhammad ‘Ali Bihbihani (d. 1216/1801)
succeeded in persecution of number of Sufis and thus became notorious as the “Sufi-killer.”
During this time, although subject to criticism, Majdhiib magnificently managed to avoid
prosecution by his fundamentalist foes.

Majdhiib was well versed in Shi‘ite theosophy and jurisprudence, and his treatises and
scholarly disputes attracted many scholars and influential members of the nobility and
intelligentsia. ‘Abd al-Samad Hamadani (d. 1216/1802), the author of Bahr al-Ma ‘arif, was
initiated by Nir Al Shah (d. 1212/1797), and his guide to initiation on the Sufi Path (dalil-i
rah) was Majdhub.

Majdhub ‘Al1 Shah was able to bring the Ni‘matullaht order out of its isolation through his
writings and preaching, which led to the initiation of some influential people. His literary
contribution to Shi‘ite Sufism was enormous. His philosophical and seminarian knowledge
helped him create an atmosphere of dialogue with Shi‘ite clerics. He was the true heir of
Sayyid Haydar Amuli (d. 787/1385), Maytham Bahrani (d. 1280/678) and all other Shi‘ite-Sufi
philosophers who had tried to maintain their adherence to the philosophy of the Ibn ‘Arabi
while reconciling it with Shi‘ite theology. This lecture will explore how Majdhib ‘Ali Shah
brought Shi‘ite theology and Sufi philosophy to a point of reconciliation by drawing a clear line
between what he conceived of as ‘true Sufism’, which is the reality of Shi‘ism, and pseudo-
Sufism, which did not adhere to the path of the Shi‘ite Imams.



Conflicts between Sufis and Qadizadeh ‘Ulama’ in Seventeenth-century Turkey: Isma‘il
Angarawi on the Faith of Pharaoh

— Dr. Eliza Tasbihi —

Ottoman Sufis in the 17th century were often accused of being engaged in bid ‘a and deviating
from the Prophetic sunna and “traditional” Islam, something that was considered heresy by
orthodox preachers of the time such as the Qadizadeh family. Mevlevi and Halvett Sufis, who
had assumed higher positions in government, were particular targets. According to the
Qadizadeh, Sufis were zindigs, kafirs and ahl al-bid ‘a (heretics, unbelievers and followers of
innovation). This led to the prosecution of some Sufi Shaykhs, who were officially accused of
blasphemy. Some, considered particularly dangerous to the political and religious stability of
the Ottoman Empire, were even executed. The Qadizadeh particularly objected to the Mevlevi
Sufi Order, claiming that their rituals were non-Islamic.

The Qadizadeh family also vehemently opposed the heavy reliance on the teachings of Ibn
‘Aarbi by Sufis. My lecture’s objective is to examine the influence of Ibn ‘Arabi in the Sharh-i
Mathnawi of the prominent Mevlevi Shaykh Isma‘ill Rustukhi Anqarawi (d. 1040/1630), a
respected Ottoman theologian and commentator on both the Fusiis al-hikam and the Mathnawr.
An expert and influential exponent of Mevlevi teachings, Anqarawi was also a deeply
knowledgeable follower of the Akbarian School of Ibn ‘Arabi. There are numerous references
to the latter work and to Ibn ‘Arabi’s Futihat al-Makkiyya in the commentary he wrote on
Rim1’s Mathnawi. 1 will examine Anqaraw1’s advocacy of the concept of Pharaoh’s faith,
which is discussed favourably by Ibn ‘Arabi—and the unfavourable reception he received from
his detractors—mainly the Qadizadeh ‘ulama’—who held Ibn ‘Arabi responsible, among other
things, for a decline of morals in Islamic society.

Angarawi1 defends Ibn ‘Arabl at many points in his commentary, both subtly and not so
subtly, on single points and in relation to the major controversies concerning the faith of
Pharaoh. I will demonstrate that Angaraw1 was well aware of the accusations of heresy directed
at Ibn ‘Arabi, yet he never appears to be less than a strong advocate of Akbarian doctrine,
trying to justify the passages for which Ibn ‘Arab1 was harshly criticized.

This study will shed light on various aspects of the social and religious debates among
‘ulamd@’ in the seventeenth-century Ottoman Empire. It will also allow for a better
understanding of the intellectual milieu of the empire, the social status and political roles of the
‘ulamd’ and the power wielded by official religious institutions and their affiliated scholars.
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Sufi or not Sufi — That is the Question: Re-examining
the Sufi-Ismaili Symbiotic Relationship Thesis

— Prof. Shafique N. Virani —

“They must be slain,” “attack them and snatch the wealth from their hands,”
“their property and children are to be distributed as booty,” “may Almighty
God abase them and curse them!”

Thus, spewing fire and brimstone, Jalal-i Qa’in1 advised Sultan Shahrukh (d. 850/1447) on how
the Ismailis in his territories should be treated. His Counsels to Shahrukh (Nasa’ih-i
Shahrukht), one of the most important sources for the Ismailis of Quhistan after the Mongol
invasions, is contained in a hitherto unpublished manuscript in the Imperial Library of Vienna.
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Sultan Shahrukh, Tamerlane’s son and successor, had sent Qa ' ini “to exterminate, suppress . . .
kill, banish and expel the [Ismaili] community from Quhistan.” In his memoire, Qa’ini is less
concerned with the question of whether the Ismailis should be massacred than with the legal
nicety of whether this should be done because they are apostates (ahl-i riddat), rebellious (ahl-i
baghy), or non-Muslims against whom war was required (ahl/-i harb). An adherent of the
Hanaft school of Sunni Islam, he was charged by Sultan Shahrukh with the task of suppressing
“‘heretics’’ (bad-madhhaban), who presumably included not only the Shi ‘a, but perhaps even
non-Hanaft Sunnis. One of the most frightening aspects of his tirade is its vilification of those
in his own religious community who wished to live in peace with the Ismailis. He threatens the
lives of these moderates with the same dire fate as those whom he deemed heretics. In a
remarkable aside, Qa’ in1 observed that a group of people in Quhistan appeared as Sufis but
were really Ismailis. While earlier scholars have frequently supposed that Ismailis of this period
safeguarded their lives by practicing tagiyya as Sufis, this is the first positive evidence we have
of the fact.

Ground-breaking research by the late French orientalist Henry Corbin and his Russian
contemporary Wladimir Ivanow established as axiomatic the symbiotic relationship between
Sufism and Ismailism in the aftermath of the Mongol conquests. This association was believed
to have continued relatively uninterrupted from the middle of the thirteenth century until
modern times. Later authors such as Hamid Algar, Nasrollah Pourjavady, Peter Lamborn
Wilson, Marshall Hodgson, Leonard Lewisohn and Farhad Daftary have repeated and further
elaborated upon the basic hypothesis advanced by the two earlier scholars. In essence, the
currently accepted view of the relationship is that after the Ismailis lost their mountain fortress
of Alamut to the Mongols, they assumed the guise of Sufism, ostensibly to avoid persecution.
Hodgson extends the thesis beyond that elaborated by others, asserting that Nizar1 Ismailism
eventually merged into the Sufi tarigahs. While not denying the validity of the symbiotic
relationship thesis in a few recorded instances, this paper calls into question the presumptions
used as evidence for the universal application of such a theory. Even the works of authors such
as the Persian poet Nizari Quhistani (d. 720/1320), invariably quoted in support of the
symbiotic relationship thesis, may be read in a manner significantly at odds with such an
argument. Interestingly, the most convincing testimony that the Ismailis of this period
dissimulated as Sufis, the aforementioned treatise of Jalal-i Qa’ini, seems to have been
overlooked by most scholars. In the light of such newly discovered sources, and with a re-
evaluation of previously known materials, it can be demonstrated that the relationship between
Sufism and Ismailism was much more multifaceted than has been assumed, with precaution
against persecution by the prevailing political and religious authorities being but one aspect in
the equation. While in some regions and times the cloak of Sufism was adopted, on other
occasions the Ismailis self-consciously distanced themselves from the Sufi point of view and
Sufi interpretations of faith, though they shared an esoteric weltanschauung and vocabulary
with the Sufis.



Sufi-Hanbali Dialogue: Abu Talib al-Makki and the Meaning of Piety
— Dr. Saeko Yazaki —

The relationship between Sufism and Hanbalism has a complicated history. While the latter has
produced famous Sufi scholars, such as ‘Abd Allah Ansar1 (d. 481/1089) and ‘Abd al-Qadir al-
Jilani (d. 561/1166), some notable Hanbali thinkers, such as Ibn al-Jawzi (d. 597/1200) and Ibn
Taymiyya (d. 728/1328), have been often considered hostile to Sufism. This paper addresses
the complexity of Sufi-Hanbali relations through an exploration of Quit al-qulib (“The
Nourishment of Hearts”), an early guidebook on mysticism and morals written by the Muslim
preacher Abi Talib al-Makk1 (d. 386/996), as well as an examination of the influence of
Ahmad Ibn Hanbal (d. 241/855) on the Qit and Ibn Taymiyya’s view of al-Makki. The Qi
elucidates the ethical system in Islam by focusing on the concept of the heart as a metaphysical
entity reflecting God and can be regarded as an encyclopaedic treatise on piety. In this work al-
Makki shows great respect for Ibn Hanbal, who is among the most frequently cited authorities,
relies on his approach to Hadith and draws on his Kitab al-wara‘ (“The book of piety”) in his
account of proper behaviour.

Like al-Makki, Ibn Taymiyya also attaches great importance to the heart as being the root of
belief. Although in his Majmi‘ fatawa (“Collection of Legal Opinions”) Ibn Taymiyya
criticises al-Makk1 for his use of questionable Hadith and treatment of dubious issues, he
prefers the Qit to Ilhya’ to the lhya’ ‘ulim al-din (“The Revivification of the Religious
Sciences”) by Abii Hamid al-Ghazali (d. 505/1111), who heavily relied on the Qi in his
writing of the /hya’. Ibn Taymiyya claims that al-Makki is “more knowledgeable” than al-
Ghazali in general, including on Hadith and Sufi sayings, and his words are “undoubtedly more
apposite, better and less heretical” than those of al-Ghazali. Ibn Taymiyya shows his wide
knowledge of the mystical tradition and in his al-Sifiyya wa’l-fugara ° (“The Sufi Way of Life
and the Poor”) emphasises the importance of morality as set out in the Qur’an and Sunna for a
truly pious believer. Through exploring a little-studied area of the treatment of Ibn Hanbal by
al-Makki as well as that of al-Makki by Ibn Taymiyya, this paper attempts to address the
meanings of piety and the understandings of the essential components of religion in the
writings of the three authors. It also hopes to contribute to the growing literature on the
complexity of Sufi-Hanbali relations.



BIOGRAPHIES

NICHOLAS BOYLSTON studies Islamic intellectual history and Persian literature through the
lenses of religious, intellectual and literary pluralism. He is particularly interested in the way
twelfth century Persian authors create texts that are discursively pluralistic — drawing on
multiple sources and espousing multiple intellectual and ethical perspectives - whilst also
maintaining both narrative and intellectual consistency. He also researches literature as a means
of negotiating multiple religious identities in late Qajar Iran, focusing on the versified
commentary and translation of the Qur’an by the Shi‘ite Sufi, Saft ‘Ali-Shah. These projects
are part of a wider concern for understanding how Muslim authors have come to terms with the
diversity of their own tradition and understood the religious other in differing cultural contexts.
He received a B.A. from Harvard College in 2007, an M.A. in Islamic Philosophy from the
University of Tehran in 2011. He is currently writing a dissertation entitled, “The Significance
of Religious Diversity in the Works of Sana’i, ‘Attar and ‘Ayn al-Qudat Hamadani,” for a



Ph.D. at Georgetown University in the Department of Theological and Religious Studies. In
2014-15 he served on the faculty of Harvard University as ‘Preceptor of Persian’ in the
Department of Near Eastern Languages and Civilizations.

ALESSANDRO CANCIAN is a Research Associate in the Qur’anic Studies unit at The Institute of
Ismaili Studies, London. He completed a Ph.D. at the University of Siena in Anthropology,
concentrating on the Cultural Anthropology of Muslim Societies and the Anthropology of
Religion, with a work on the Shi‘ite theological colleges (hawza ‘ilmiyyas) in Syria. He
obtained an M.A. in the History of Iran at Ca’ Foscari University, Venice concentrating on
Religious History and Literature of Iran and Persianate Cultures; Shi’ism, Sufism and
Zoroastrianism between Iran and South Asia. Dr. Cancian completed his B.A. in Oriental
Languages and Cultures at Ca’ Foscari University, Venice. He is also a review editor for the
Journal of Shi’a Islamic Studies and has edited and published articles and papers, contributed
book chapters and encyclopaedia entries and lectures. Dr Cancian’s areas of expertise and
interest includes the intellectual history of Shi’ism, Shi‘ite Sufism in early modern times andthe
anthropology of Islam, Shi’ism and modern Iran. He is currently working on the Shi‘ite
mystical exegesis of the Qur’an, its influences and reception in modern times, and the sources
of religious authority in contemporary Shi’ism.

DEVIN DEWEESE is a Professor in the Department of Central Eurasian Studies at Indiana
University; he earned his Ph.D. at Indiana University in 1985. He is the author of Islamization
and Native Religion in the Golden Horde: Baba Tiikles and Conversion to Islam in Historical
and Epic Tradition (Pennsylvania State University Press, 1994) and (with Ashirbek Muminov)
of Islamization and Sacred Lineages in Central Asia: The Legacy of Ishaq Bab in Narrative
and Genealogical Traditions, Vol. 1. Opening the Way for Islam: The Ishaq Bab Narrative,
14"-19" Centuries (Almaty: Daik-Press, 2013). His numerous articles on the religious history
of Islamic Central Asia and Iran focus chiefly on problems of Islamization, on the social and
political roles of Sufi communities, and on Sufi literature and hagiography in Persian and
Chaghatay Turkic. Recent articles include “‘Ala’ al-Dawla Simnani’s Religious Encounters at
the Mongol Court near Tabriz,” in Politics, Patronage and the Transmission of Knowledge in
13"™-15™ Century Tabriz, ed. Judith Pfeiffer (Leiden: Brill, 2014); “Ahmad Yasavi in the Work
of Burhan al-Din Qilich: The Earliest Reference to a Famously Obscure Central Asian Sufi
Saint,” Asiatische Studien/Etudes asiatiqgues (Bern), 67/3 (2013); “‘Dis-ordering’ Sufism in
Early Modern Central Asia: Suggestions for Rethinking the Sources and Social Structures of
Sufi History in the 18" and 19" Centuries,” in History and Culture of Central Asia, ed.
Bakhtiyar Babadjanov and Kawahara Yayoi (Tokyo: The University of Tokyo, 2012);
“Spiritual Practice and Corporate Identity in Medieval Sufi Communities of Iran, Central Asia,
and India: The Khalvati/‘Ishqi/Shattari Continuum,” in Religion and Identity in South Asia and
Beyond: Essays in Honor of Patrick Olivelle, ed. Steven Lindquist (New York/London/Delhi:
Anthem Press, 2011); and “Succession Protocols and the Early Khwajagani Schism in the
Maslak al- ‘arifin,” Journal of Islamic Studies, 22 (2011).

RODERICK GRIERSON is Mentesezade Research Fellow and Director of the Rumi Institute at
Near East University, Nicosia, Cyprus. He has recently edited and written an introduction to
Deviant Histories: New Perspectives on Turkish Sufism, a translation of Ahmed Yasar Ocak’s
Tiirk Sufiligine Bakislar. He has also edited and prepared an introduction and bibliography for a
revised version of The City of the Heart, the first translation into English of the complete text
of Yunus Emre’s Divan according to the edition published in 1961 by Abdiilbaki Golpinarli. In
2009 he delivered the Siitha Faiz Memorial Lectures, which will be published as 7The Road to
the City of the Heart. In 2014 he delivered the Robertson—Hastie Lectures at the University of



Glasgow, in which he discussed the career of William Hastie, the author of The Festival of
Spring from the Divan of Jelaleddin. He has just completed the first English translation of the
Risalat al-Nushiyya of Yunus Emre and is preparing an exhibition catalogue of historic
engravings, lithographs and photographs of Mevlevi dervishes. In 2015, he guest-edited vol. VI
of the Mawlana Rumi Review, a special issue devoted to Rumi and the Mevlevi Sufi tradition.

AHMET T. KARAMUSTAFA is Professor of History at the University of Maryland, College
Park. His expertise is in the social and intellectual history of Sufism in particular and Islamic
piety in general in the medieval and early modern periods. His publications include God'’s
Unruly Friends (1994) and Sufism: The Formative Period (2007). He is currently working on a
book project titled Vernacular Islam: Everyday Muslim Religious Life in Medieval Anatolia
(co-authored with Cemal Kafadar) as well as a monograph on the history of early medieval
Sufism titled The Flowering of Sufism.

ANNABEL KEELER obtained a BA in Persian from the School of Oriental and African Studies
in London in 1981, after which she came to Cambridge to read for a PhD in Islamic Studies, the
subject of her thesis being a 12" century Persian Sufi commentary on the Qur’an. In 2002, she
became a Junior Research Fellow at Wolfson College, concurrently holding a Research
Fellowship in Qur’anic Studies at the Institute of Ismaili Studies in London. She regularly
assists with the teaching of classical Persian literature at the Faculty. Her research interests are
largely centred on the hermeneutics of Sufi Qur’an commentaries, those composed in both
Arabic and Persian, and the investigation of ways in which mystics have expounded their
doctrines through the interpretation of the Qur’anic verses. This has led her more widely to
research doctrinal developments in the formative period of Islamic mysticism (between 9™ and
12™ centuries CE). Among her many books and learned articles may be mentioned: The
Esoteric Interpretation of the Qur’an, ed. with Sajjad Rizvi, (Oxford University Press/Institute
of Isma’ili Studies, 2015), Tafsir al-Tustari, translated by Annabel Keeler and Ali Keeler,
annotated and with an introduction by Annabel Keeler, (Louisville Fons Vitae, April 2011);
and Sufi Hermeneutics: The Qur’an Commentary of Rashid al-Din Maybudi (Oxford
University Press, in association with the Institute of Ismaili Studies, 2006).

BILAL KUSPINAR received his B.A. in theology from Selcuk University, Konya, his M.A. in
philosophy, logic and history of science from the Middle East Technical University, Ankara,
his first Ph.D. in the history of philosophy from Sel¢uk University, and his second Ph.D. in
Islamic philosophy and mysticism from McGill University. He specializes in medieval Islamic
philosophy and mysticism. His research investigates into various philosophical and mystical
traditions, especially within the context of the Ottoman intellectual history. He taught at several
academic institutions, including International Institute of Islamic Thought and Civilization
(ISTAC), Kuala Lumpur, and Concordia and McGill Universities, Montreal. He is the author of
several books including: Isma ‘il Ankaravi on the Illuminative Philosophy (1996) and Ibn-i
Sina’da Bilgi Teorisi (Ibn Sina’s Theory of Knowledge) 2nd ed. (2001). And his third book on
Ankaravi’s Commentary on the Light Verse was published in 2011 (Oxford: Anga Publishing).
Until 2010 he was Professor of the History of Islamic Philosophy in the College of Arts,
Science & Education, Ahlia University, Bahrain; he is currently Professor of Philosophy and
Director of the International Rumi Center for the Studies of Civilizations, Necmettin Erbakan
University, Konya, Turkey.

HERMANN LANDOLT has been a major contributor to modern scholarship on Sufism and
Iranian Philosophy, and a student of Fritz Meier and Henry Corbin, Prof. Landolt was educated
at Basel University, Switzerland and Ecole Pratique des Hautes Etudes (Sorbonne), Paris. He



taught Islamic Studies and Persian at McGill University in Montreal, Canada from 1964 to
1999, during which he was also affiliated to the University’s Tehran Branch. From 1982 to
1984, Professor Landolt served as the Head of the then-Department of Graduate Studies and
Research at the Institute of Ismaili Studies where he is currently a Senior Research Fellow. His
publications include Correspondence spirituelle echangee entre Nuroddin Esfarayeni (ob.
717/1317) et son disciple ‘AlaJoddawleh Semnani (ob. 736/1336) (1972); Nuruddin
Abdurrahman Isfarayini: Le Revlateur des mysteres (1980; 2nd ed. 1986; 3rd ed. 2005), as well
as numerous articles in various languages including a selection of his articles that was
republished as Recherches en spiritualité iranienne (2006). He is preparing a book on the
Ishraqi philosopher Suhrawardi, and several other publications including a new edition and
translation of the Ismaili thinker Sijistani’s Kashf al-mahjub. A Festschrift consecrated to Prof.
Landolt’s scholarship in Sufi and Islamic Studies, entitled Reason and Inspiration in Islam:
Theology, Philosophy, and Mysticism in Muslim Thought. Essays in Honour of Hermann
Landolt, edited by Todd Lawson, was published in London in 2005 (I.B. Tauris in association
with the Institute of Ismaili Studies).

LEONARD LEWISOHN is Senior Lecturer in Persian and Iran Heritage Foundation Fellow in
Classical Persian and Sufi Literature at the Institute of Arab and Islamic Studies of the
University of Exeter in England where he currently teaches Islamic Studies, Sufism, the history
of Iran, as well as courses on Persian texts and Persian poetry in translation. He specializes in
translation of Persian Sufi poetic and prose texts. He is the author of Beyond Faith and
Infidelity: The Sufi Poetry and Teachings of Mahmud Shabistari (London: Curzon Press 1995),
and the editor of three volumes on The Heritage of Sufism, vol. 1: The Legacy of Mediceval
Persian Sufism, vol. 2: Classical Persian Sufism from its Origins to Rumi Classical Persian
Sufism from its Origins to Rumi, vol. 3 (with David Morgan): Late Classical Persianate
Sufism: the Safavid and Mughal Period (Oxford: 1999)—covering a millennium of Islamic
history. He is editor of the Mawlana Rumi Review, an annual journal devoted to Jalal al-Din
Rumi (d. 1273), now in its sixth volume. He is also editor (with Christopher Shackle) of The
Art of Spiritual Flight: Farid al-Din ‘Attar and the Persian Sufi Tradition (London: 2006), co-
translator with Robert Bly of The Angels Knocking on the Tavern Door: Thirty Poems of Hafiz
(New York: HarperCollins 2008), editor of Hafiz and the Religion of Love in Classical Persian
Poetry (London: 2010), and editor of The Philosophy of Ecstasy: Rumi and the Sufi Tradition
(Bloomington, Indiana: 2014). Dr. Lewisohn has contributed articles to the Encyclopedia of
Love in World Religions, Encyclopedia of Islam (2™ and 3™ editions), Encyclopeedia Iranica,
Encyclopeedia of Philosophy, 2™ Edition, Encyclopeedia of Religion, 2™ Edition, Iran Nameh,
Iranian Studies, African Affairs, Islamic Culture, Journal of the Royal Asiatic Society and the
Temenos Academy Review.

ORKHAN MIR-KASIMOV obtained his Ph.D. in Islamic studies from the Ecole Pratique des
Hautes Etudes (Sorbonne University, Paris), and has lectured at the Ecole Pratique as well as
the National Institute of Oriental Languages and Civilisations (INALCO) in Paris. He is
currently a Research Associate at The Institute of Ismaili Studies in London. He has published
several articles and book chapters on various aspects of Hurtfi thought as well as on broader
issues related to Islamic mysticism and messianism. His publications include Words of Power:
Hurifi Teachings between Shi “ism and Sufism in Medieval Islam. The Original Doctrine of
Fadl Allah Astarabadr (2015), and an edited volume, Unity in Diversity: Mysticism,
Messianism and the Construction of Religious Authority in Islam (2013).

JAMES MORRIS since 2007 has been professor in the Department of Theology at Boston
College. He held the Sharjah Chair of Islamic Studies at the University of Exeter (1999-2006),



and he has taught previously at Princeton University, Oberlin College, Temple University, and
the Institute of Ismaili Studies in Paris and London. He has served as visiting professor at the
Ecole Pratique des Hautes Etudes (Paris), University of Malaya, and University of Sarajevo,
and he lectures and gives workshops widely throughout Europe and the Muslim world. Among
his many books may be mentioned: The Wisdom of the Throne: An Introduction to the
Philosophy of Mulla Sadra (Princeton: Princeton University Press, 1981); The Master and the
Disciple: An Early Islamic Spiritual Dialogue, Arabic critical edition and English translation
and Introduction to Ja‘far b. Mansir al-Yaman's Kitab al- ‘alim wa’l-ghulam (London and New
York, IIS/I. B. Tauris Publishers, 2001); an introduction and annoted translation of Kitab
Ma ‘rifat ar-Rith in Nur Ali Elahi’s Knowing the Spirit (2007).; The Reflective Heart:
Discovering Spiritual Intelligence in Ibn ‘Arabi’s ‘Meccan Illuminations’ (2005); Orientations:
Islamic Thought in a World Civilisation (2004); Ibn ‘Arabi: The Meccan Revelations (2002);
The Master and the Disciple: An Early Islamic Spiritual Dialogue (2002),

ANDREW J. NEWMAN is Reader in Islamic Studies and Persian at the University of Edinburgh.
Dr, Newman holds a B.A. in History, summa cum laude, from Dartmouth College, New
Hampshire, USA, and an M.A. and Ph.D. in Islamic Studies from the University of California,
Los Angeles, USA. He joined IMES in 1996, having been a Research Fellow at both the
Welcome Unit for the History of Medicine, Oxford and Green College, Oxford, whilst
researching topics in the history of Islamic medicine. In August 1998, Dr. Newman organised
‘The Third International Round Table on Safavid Persia.” Over three days forty-one speakers
drawn from a variety of sub-disciplines within the field of Safavid studies delivered papers.
Selected papers from the Round Table have been published as Society and Culture in the Early
Modern Middle East, Studies on Iran in the Safavid Period (Leiden: Brill 2003). He has
authored many articles on Shi‘ism from its earliest years to the Qajar period, as well as
academic articles on Islamic Studies and Persian History. Among his numerous books may be
mentioned: The Formative Period of Shi‘i Law: Hadith as Discourse Between Qum and
Baghdad (2000), Safavid Iran: Rebirth of a Persian Empire (2006 — winner of Iran’s book of
the year prize for 2007 in the category of Iranian Studies), Twelver Shiism: Unity and Diversity
in the Life of Islam, 632 to 1722 (Edinburgh University Press 2013). Dr. Newman is the
founder and moderator of ‘Shii News’, an e-mail list started in 2009 that now serves more than
620 academics and non-academics across the world who are interested in all forms of Shi‘ism
and Shi‘i expression and their study both past and present: http:/www.shii-
news.imes.ed.ac.uk/. He is Section Editor for History of Iran, for the third series of
Encyclopedia of Islam. Dr. Newman is currently programme director of a BIPS-funded project
entitled ‘Recovering “Lost Voices”: The Role and Depiction of Iranian/Persianate Subalterns
from the 13™ century to the Modern Period’: http:/www.shii-news.imes.ed.ac.uk/the-
subalterns-project/.

ERIK S. OHLANDER is Associate Professor of Religious Studies at Indiana University-Purdue
University Fort Wayne. A specialist in the history of Sufism, he is author of Sufism in the Age
of Transition: ‘Umar al-Suhrawardi and the Rise of the Islamic Mystical Brotherhoods (Brill,
2008), editor (with John Curry) of Sufism and Society: Arrangements of the Mystical in the
Muslim World, 1200—1800 (Routledge, 2012), and author of numerous articles, book chapters,
and other works on the subject. He also serves as the executive editor of the Journal of Sufi
Studies, a biannual research journal published by Brill (2012—present).

LLOYD RIDGEON is Reader in Islamic Studies at Glasgow University, where he teaches
courses on Sufism and modern Iran as well as general Islamic Studies. He is author of the only
major study in English of the great 13"™-century Persian Sufi thinker Aziz Nasafi (1998) and


http://www.shii-news.imes.ed.ac.uk/
http://www.shii-news.imes.ed.ac.uk/
http://www.shii-news.imes.ed.ac.uk/the-subalterns-project/
http://www.shii-news.imes.ed.ac.uk/the-subalterns-project/

editor of Islamic Interpretations of Christianity (2001). His recent publications include Sufi
Castigator: Ahmad Kasravi and the Iranian Mystical Tradition (2006), as well as a four-
volume collection of articles by the contemporary scholars of Sufism entitled Sufism. Critical
Concepts (2008). He is the editor of the Cambridge Companion to Sufism (forthcoming 2014).
He has also written a study of spiritual chivalry in the Persian Sufi tradition: Morals and
Mysticism in Persian Sufism: A History of Sufi Futuwwat in Iran (2010).

NEDA SAGHAEE is a Ph.D. candidate in Islamic Studies (2011) at Erfurt University, Germany,
where she is currently completing her thesis there on “The Reconstruction of the Cultural
History of Delhi in the 18th-Century Based on Nasir ‘Andalib‘s Work: Nale-ye ‘Andalib.” She
has published widely in the field of medieval Sufism, the school of Ibn ‘Arabi and Persian
Literature in India. She has worked as a lecturer in several universities of Iran, authored a
number of articles on Sufism in various Iranian encyclopedias, and specializes in Persianate
Mughal India.

OLIVER SCHARBRODT is Professor of Islamic Studies at the University of Chester, UK. He
studied Comparative Religion, Islamic Studies and Philosophy at the University of Bonn in
Germany. He completed his graduate studies and research in London, obtaining his M.A. and
Ph.D, from the School of Oriental and African Studies (SOAS). After teaching for a few years
in London and in the USA, Dr. Scharbrodt joined the Study of Religions Department at
University College Cork in 2008. Responsible for teaching courses on Islam, his research
interests lie in the Sufism, the Shi‘a Islam, the intellectual history of modern Islam, the
historical and contemporary presence of Islam in Europe and the role of mystical, esoteric and
millenarian traditions of Islam in the modern world. Between 2008 and 2011, Dr. Scharbrodt
was the principal investigator of a research project, funded by the Irish Research Council for
the Humanities and Social Sciences (IRCHSS), investigating the historical development and
current situation of Islam in Ireland. He is currently director of Islamic Studies at the University
of Chester.

ALI-ASGHAR SEYED-GOHRAB is Associate Professor at Leiden University. His publications
include Soefism: Een levende traditie, (Amsterdam: Prometheus / Bert Bakker, 2015);
Literature of the Early Twentieth Century: From the Constitutional Period to Reza Shah (ed.,
Volume XI of A History of Persian Literature, London / New York: [.B. Tauris 2015), Layli
and Majnun: Love, Madness and Mystic Longing in Nizami’s Epic Romance, (Leiden / Boston:
Brill, 2003), Mirror of Dew: The Poetry of Alam-Taj Zhale Qa’em-Magami (Cambridge:
Harvard University Press, Ilex Foundation Series 14, 2015), Metaphor and Imagery in Persian
Poetry (ed., Leiden/Boston: Brill, 2012), The Great Omar Khayyam: A Global Reception (ed.,
Leiden: Leiden university Press, 2012), Courtly Riddles: Enigmatic Embellishments in Early
Persian Poetry (Leiden: LUP, 2008, 2010); The Treasury of Tabriz: the Great II-Khanid
Compendium (West Lafayette, Indiana, Purdue University Press, ed. together with S. McGlinn,
2007); (2007) Seyed-Gohrab, A.A. & Gog and Magog: The Clans of Chaos in World
Literature (West Lafayette, Indiana, Purdue University Press, together with F. Doufikar-Aerts
& S. McGlinn, 2007); One Word — Yak kaleme: A 19"-Century Persian Treatise Introducing
Western Codified Law (Leiden: LUP, 2008, 2010, together with S. McGlinn); Conflict and
Development in Iranian Film, ed. together with K. Talattof (Leiden: LUP, 2013). He has
translated several volumes of modern Persian poetry into Dutch, including the poetry of Sohrab
Sepehri, Furiigh Farrokhzad, Muhammad-Rida Shafi’1-Kadkani, and (together with J.T.P. de
Bruijn) Ahmad Shamlu, Nader Naderpur, and Hushang Ebteh3j. He headed the project Of
Poetry and Politics: Classical Poetic Concepts in the New Politics of Twentieth Century Iran,
financed by a five-year research grant from the Netherlands Organization for Scientific



Research (NWO). He is the founding general editor of the Iranian Studies Series at Leiden
University Press, and the Modern Persian Poetry Series in Dutch.

SARA SVIRI studied Arabic and Islamic studies at the Hebrew University in Jerusalem, where
she later taught in the Department of Arabic Studies. She is Emeritus Professor from the
Hebrew University in Jerusalem. Dr. Sviri’s areas of expertise and interest include early
Islamic mysticism (Sufism), the interaction between Islamic and Judaic mysticism, the mystical
path of blame (Malamatiyya) and Letter mysticism and performative language. For many years,
Sara lectured extensively in Europe and the United States on Sufism.

REZA TABANDEH received his B.A. from York University on Religious Studies. He also
finished his M.A. on Rumi in University of Toronto. He earned a Ph.D. in Islamic Studies from
the Institute of Arab and Islamic Studies of the University of Exeter, U.K. His thesis was about
the revival of Ni‘matullaht Sufism in Qajar Persia, focusing on the second generation of
Ni‘matullaht masters, during the period following the return of the order to Persia from India
(1776 C.E). He was invited to be a guest lecturer at Brock University, University of Toronto,
and York University in Canada, where he lectured on subjects related to contemporary Shi‘ite
Sufism with special attention toward Ni‘matullaht Sufism and persecution of Sufis in Persia.
He was also a visiting lecturer in University of Bradford, UK, on issues related to cultural
influences of certain Islamic countries (Iran, Lebanon and Palestine). He is currently
undertaking post-doctoral research at the University of Toronto on the concept of the love of
“People of the Prophet’s House” among Sufis between the twelfth to fifteenth centuries.

EL1ZA TASBIHI holds a Ph.D. (2015) in Religious Studies from the Department of Religion,
Concordia University and an MA (2007) in Islamic Studies from the Institute of Islamic
Studies, McGill University. Her master’s thesis was based on Mulla Hadi Sabzawari’s
philosophical commentary on Rumi’s Mathnawi. For her doctoral thesis, she examined the
seventeenth-century Ottoman Mevlevi commentary by Isma‘il Angarawi on the apocryphal text
known as ‘Book Seven’ of the Mathnawi. Her fields of interest include Sufism, classical
Persian literature and Ottoman Sufi literature. She is particularly interested in the teachings and
Sufi doctrines of Jalal al-Din Rumi. Her scholarship is based on analysis of pre-modern
Ottoman and Persian manuscripts and she has done extensive research in the manuscript
libraries of Turkey, Sarajevo and Iran. Dr. Tasbihi has taught and lectured in several courses on
Rumi, Sufism, Islamic Thought, Western Religions and Persian language at McGill and
Concordia Universities, Montreal Canada. She has presented her research at international
conferences and seminars and contributed to several peer reviewed journals and anthologies
such as al-Masagq, Journal of the International Society for Iranian Studies, the Encyclopedia of
Pivotal Events in Religious History and the Middle East Studies Association Bulletin. Her
articles include: ‘The Concept of Divine Love according to al-Ghazali’ (2011), ‘Shams-i
Tabrizi: His Critique of Philosophy’ (2006), ‘Qajar Implementation of Shi‘a Islam in Iran’
(2016) and ‘The Emergence of Sufism’ (2016). She works as a consultant for the Persian Sufi
Opera project at Scripps College. She is currently working on her book monograph entitled,
Isma ‘il Angarawi’s Commentary on Book Seven of the Mathnawi: A Seventeenth-Century
Ottoman Sufi Controversy. Dr Tasbihi is fluent in Persian, Azeri, Arabic and Ottoman.

SHAFIQUE N. VIRANI is Distinguished Professor of Islamic Studies at the University of
Toronto, founding Director of the Centre for South Asian Civilizations, and past chair of the
Department of Historical Studies. He was previously on the faculty of Harvard University in
the Department of Sanskrit and Indian Studies and the Head of World Humanities at Zayed
University in the United Arab Emirates. After earning a joint honours degree with distinction in



Religious Studies and Middle East Studies and a master’s degree in Islamic Studies at McGill
University in Montréal, he completed an MA and PhD at Harvard University in Near Eastern
Languages and Civilizations. Professor Virani’s research focuses on Islamic history,
philosophy, Sufism, Shi “ism (Twelver and Ismaili), Bhakti, and Muslim literatures in Arabic,
Persian and South Asian languages. He is the author of The Ismailis in the Middle Ages: A
History of Survival, A Search for Salvation, published by Oxford University Press. Professor
Virani’s scholarly work has been translated into Albanian, Arabic, Persian, Russian, Serbo-
Croat-Bosnian and Urdu, and has received awards from UNESCO, the Organization of the
Islamic Conference, the Middle East Studies Association, the Foundation for Iranian Studies,
Harvard University, the International Farabi Prize and the British-Kuwait Friendship Society
Prize. He is also the recipient of the International Book of the Year award from the government
of Iran. The American Academy of Religion recently named him the recipient of its highest
pedagogical honour, the AAR Excellence in Teaching Award.

SAEKO YAZAKI is a Lecturer at Theology and Religious Studies, University of Glasgow. She
was awarded a Ph.D. in Islamic and Middle Eastern Studies at the University of Edinburgh.
Before coming to Glasgow in 2012, she worked as the Outreach and Project Manager at the
Centre of Islamic Studies, University of Cambridge, and was Research Associate of the Centre
until 2015. Her areas of research include mysticism and epistemology of religion, the Judaeo-
Islamic tradition in al-Andalus, and their continuing relevance to the present. Her monograph,
Islamic Mpysticism and Abu Talib al-Makki: The Role of the Heart (2013) addressed the
complexity of the Sufi-Hanbali interaction on one hand, and the Muslim-Jewish nexus on the
other. Currently she is carrying out research on morality in the Sufi tradition, connections
between Jewish and Muslim spirituality, and the life and work of A.S. Yahuda. She is also
pursuing a comparative study of monotheistic and non-monotheistic faiths, especially in
relation to Sufism and Zen.



<
e
g,
A
SR

»

o T L
Vi¥

ALABANAABALBBS AARA LA ANR




